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Synopses of tfmportatit articles. 

Das Gesetz in den Paulinischen Briefen. Von Diakonus R. 
Zehnpfund. Neue Kirchliche Zeitschrift, VIII Jahrgang, 5. Heft, 
1897. Pp. 384-419. 

1. "The Conception of the Law." — Under the term, "The law" 
(6 vojiios), Paul always understands the Mosaic law as the expression of 
God's will to Israel. "Paul uses the word v6p.o% to differentiate the 
Jews of his time from the heathen, according to their religious, ethical 
peculiarities." It is the covenant of the historical and religious com- 
munity, and this conception is the key to the apostle's attitude 
toward the law. 

The supposed difference between Paul's conception of the ritualistic 
and ethical parts of the law is due to the difference between the Roman 
and Galatian Epistles. The strict separation of " the ethical " and 
" the ritual " is not possible, " for vo/nos is the will of God, comprehend- 
ing in itself, moral as well as ritual law." There is no contrast between 
the sacrifice of Christ and the law. (2) Under the term, "Works of 
the law" (tpya vofiov), Paul is forced to settle the question of law as the 
ground of ipya. He joins his opponents in speculation on the law as 
an expression of the divine will, but encounters them fiercely in the 
contemplation of law as fulfilled by man. For him the problem is, 
"Is it possible for man to live in conformity to the divine will?" 
(3) Baur and his followers have identified the remains of Pharisaic 
teaching in Paul's conception of the law. While he is always conscious 
of his past training, he yet recognizes its incompleteness and seeks 
deeper knowledge. His view of the law, therefore, is absolutely new 
in contrast to that of the synagogue. 

Redemption came not through relationship to an historical com- 
munity, but through union with Christ. This latter relationship meant 
freedom, and " freedom is a standard in itself." 

In opposition to the Jewish assaults, the central thought of the 
Pauline polemic was that, " it is absolutely impossible for man, from 
within himself, to fulfil the law." The law of sin and grace stand not 
in causal, but in real connection with each other. The moral task of 
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the Christian is to guard the flesh (o-apf) that it may not again become 
the abode of sin. The double mistake of the zealots lay in the fact 
that they did not recognize that the law, as spirit, was heterogeneous ; 
and further, trusted to purely accidental ypd/x/xa. 

They did not realize that Abraham and his descendants were kept 
in the true faith not on account of law, but in spite of it. "The Jews 
have, therefore, been led — ad absurdum ; .... for vo/nos and marts 
are as conditions for redemption in contradictory opposition." 

In the light of the cross of Christ, the worthlessness of the law 
is evident. If the law had any inherent value, it consisted in prep- 
aration for grace. 

"The law is (therefore) the touchstone standing between Adam and 
Christ." " It is the mean, the objective and subjective need of human- 
ity for redemption by grace, demanding faith to give it completion. 
.... It is the mirror in which the Christian can see at all times the 
strength of his faith incarnated." 

The article shows wide study of the problems of ci/ios ; it is divided into three 
main parts : I, The proposition and its parts ; II, the refutation of Judaistic attacks ; 
III, the law and the Christian community. Part I is treated in five paragraphs : (1) 
The conception and meaning of the law; (2) the ipya vbixov; (3) the teaching of the 
opponents in its development and finality ; (4) the fundamental ideas of the Pauline 
doctrine. Part II takes up (5) the law and Pharisaic teaching of righteousness by 
works ; (6) the law and Old Testament predictions and promises ; (7) the law and 
Christ the Crucified ; (8) the significance and plan of the law in the divine plan of 
salvation. Part III discusses (9) the law and Christian conduct, and (10) the law and 
divine retribution. The treatment is theological rather than philosophical. The 
argument, in its application to the Old Testament, is well sustained. The ethical mean- 
ing of m5jU0s is not, however, clearly developed. Perplexities of meaning in both the 
Roman and Galatian epistles are passed without a single word of explanation. Yet, 
the article abounds in suggestive thoughts. 

Henry Forsythe Milligan. 



St. Mark in Early Tradition. By Rev. Professor H. B. Swete, 
D.D., Cambridge. The Expositor, October 1897, pp. 268-277. 
1. A triple tradition of great antiquity records that Mark, the inter- 
preter of Peter, gathered Peter's recollections of the Lord into a writ- 
ten work. In its earliest form, the tradition goes back through Papias 
to John the Elder, who did not regard the work as an orderly or 
exhaustive treatise, its sole aim being to record faithfully all that Mark 
could recall of what he had heard from Peter's lips. The Roman form 
of this tradition we may gather from traces in Irenseus, from the 
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Muratorian fragment, and from a remark of Tertullian, since Carthage 
seems to have received the story through Rome, rather than directly 
from the East. In its western form, the tradition makes the writing 
of the memoirs subsequent to the death of Peter ; otherwise it hardly 
differs from the Asiatic representation. At Alexandria, too, the 
tradition appears, though in a form apparently later than the others. 
As told here, Mark makes his gospel in response to the appeal of 
Roman Christians while Peter is still alive. In substance, however, 
the three forms of the tradition agree. The identification of this 
Petrine Mark with our second gospel, it should be added, is made by all 
the early witnesses except John the Elder; and his testimony, while 
it does not require such an interpretation, at least admits it. 

2. Another early tradition designates Mark as the founder of the 
church at Alexandria. An extreme form of this is the report that Mark 
was the first bishop of the Alexandrian church, and was succeeded in 
the eighth year of Nero by Annianus. Jerome even makes that year 
the year of Mark's death. Notices in the Apostolical Constitutions, 
Epiphanius and the HepioBot Bapra/Ja agree with them in connecting 
Mark in an important way with Christian beginnings in Alexandria. 
This missionary activity in Africa would fall between Mark's disappear- 
ance from our view with Barnabas in Cyprus, and his reappearance 
with Paul at Rome, many years after. 

3. Of a more personal nature are the numerous traditions that Mark 
was one of those offended in the synagogue at Capernaum, that he 
belonged to the tribe of Levi, that he died a martyr's death, and that he 
was "stump-fingered," and thus disqualified, possibly by his own act, 
for the duties of the Jewish priesthood. 

Professor Swete has gathered these somewhat miscellaneous traditions about 
Mark into an interesting and instructive article. 

E. J. G. 

The Modern Overestimate of Paul's Relation to Christianity. 

By the Rev. Alexander Mair, D.D. The Expositor, October 

1897, pp. 241-257. 
There has been manifest in recent years a tendency to exaggerate 
Paul's importance in relation to the birth and early growth of Christi- 
anity, almost to the point of making him its founder. This has been 
peculiarly the case with the school of Baur, for, while Baur himself 
never maintained it, his pupil Schwegler, and the philosopher von 
Hartmann, and hardly less unequivocally Pfleiderer have thus exalted 
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Paul. A similar position has been taken by Dr. William Mackintosh, 
in his book, The Natural History of Christianity, where Paul is repre- 
sented as practically the founder of Christianity as we understand it. 

The ground for this confusion is found in the work of Paul as the 
enunciator of the truth lived and realized by Christ. Christ made 
Christianity ; he is it ; while the apostle formulated, and to some degree 
systematized what he found in Christ. It is quite true that Paul's 
testimony to the substance of Christianity is of great and peculiar 
value, in view of the apostle's early opposition, strong Jewish preju- 
dices, intimate knowledge of the facts, sudden surrender, and heroic 
efforts for his new faith. But this is not to say that his is the only 
reliable evidence we have; nor even that it is of supreme importance. 
We proceed to mention some considerations making against this over- 
estimate of Paul's relation to Christianity. 

In the first place, Christianity and the church existed and obtained 
a wide hold before Paul's conversion. Paul was not even the first to 
preach to the Gentiles, for Philip and Peter, Stephen and the men of 
Cyprus and Cyrene had already carried the gospel beyond the Jewish 
pale, with no little success. Again, Paul's churches played no such, 
part in the history of Christianity as did the great religious centers at 
Jerusalem, Antioch, Alexandria, and Rome. Paul wrote no gospel, 
and in his letters adds little to our knowledge of the facts of Jesus' 
life. His epistles everywhere require a knowledge of the gospels for 
their comprehension. Nor are the doctrines ordinarily called Paul's 
original with him. Universal sinfulness, the divinity of our Lord, the 
atonement, salvation by faith in Christ, regeneration, — these doctrines 
and many more proclaimed by Paul, had already been taught with more 
or less distinctness by Christ himself. Paul is himself careful to teach 
that it is Christ, not himself, who is the original. So of the ordinances 
and organization of the church; all are pre-Pauline. Deacons, elders, 
evangelists; baptism, the Lord's Supper — all were known before Paul 
entered the church. Nothing new or important in the radical organi- 
zation of the church is due originally to Paul. 

In early Christian literature we look in vain for indications of over- 
whelming Pauline influence. Quotations from his letters are found, 
but less generally than one should expect. Nor is the Pauline type of 
doctrine more in evidence. The early creeds of the church, as well as 
the early Christian writers, show little of the distinctively Pauline form 
of doctrine. Indeed, to the end of the second century no author but 
Marcion particularly affected Paulinism, and Marcion's influence was 
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of no long duration. Finally, and most important of all, Paul himself 
is loudest in proclaiming not himself, but Jesus, as the true and sole 
founder of Christianity. This is wrought into the whole fabric of his 
epistles. 

All this by no means lessens the value of the apologetic argument 
supplied by the conversion, life and writings of the apostle; but shows 
that before Paul, there was in Christ himself evidence for Christianity 
that was irresistible. 

Here is a concise and systematic refutation of an idea which in various forms has 
a considerable place in modern thought. Naturally the article is apologetic in tone ; 
and yet one feels that Dr. Mair's case would have lost nothing by being presented in 
a somewhat more judicial way. In order to exalt Christ, it is not necessary to 
minimize Paul. The author's selection and interpretation of texts adduced in sup- 
port of his position — we hesitate to call them " proof-texts " — does not always com- 
mend itself. The main contention of the article, however, is undoubtedly valid, and 
its substantiation seems conclusive. E. J. G. 



